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Faith Based Organizations (FBOs) occupy a considerable space in the domain of development in
most parts of the world. Their involvement in development activities is vast and diverse, ranging
from service provisioning like education and health to conflict resolution. Social science research
in the recent past has attempted to address questions such as interrelationships of values,
organisational characteristics and performance of FBOs, their similarities and dissimilarities with
other secular NGOs and advantages and disadvantages in improving living conditions of people.
While some argue FBOs have advantages in particular circumstances; are closer to the poor and
have more positive outcomes than those of secular NGOs, apprehensions regarding the very
ideological propaganda (religious and political) inherent in the development agenda of certain
FBOs also exist.

Discussions on the influence of FBOs in development perhaps take its departure from the distinct
beliefs and values attached with a particular religion that the organization belongs to or part of.
This is also applicable when we extend it to the individual perception of values, development and
its relationships. Values are formed by and feed into perceptions of how people view their
current life and visions of how they would like their world to be. In other words, the visions
people describe of the world they would like to live in also reveal concepts of development.

In certain cases, religions/faith communities have been instrumental in mobilizing people
politically to get their development concerns included in the governance agenda of the state, for
instance, Dalit religious movements in India. As Prof Jodhka’s study shows, this has also
resulted in these groups taking a radical position of rejecting caste. This not only invigorated the
sense of confidence among members but strengthened the community networks too. The study
of Ad Dharam/ Ravi Dasi movement among the Chamars of Punjab, and Neo-Buddhist
conversions among the Hindu Mahars of Maharashtra for instance, revealed that the newly
developed community networks and resources gave them a sense of confidence and pride about
their identity. Further, the investments they have made in developing educational institutions and
other supporting systems made it easier for them to move ahead economically and diversify into
different activities for livelihood and well being.



In other cases, social movements that are largely secular in nature have strategically engaged
with religion as part of their advocacy and organizing strategies. In the case of the women’s
movement, religion has historically been viewed as an impediment to the achievement of
women’s rights. However, on the issue of Muslim women’s rights, the women’s movement has
been forced to engage seriously with the question of religion in a communalized atmosphere.
Muslim women-led networks such as the Muslim Women’s Rights Network (MWRN) and the
Bharatiya Muslim Mahila Andolan (BMMA\) are negotiating new pathways for engaging with
religion through diverse complimentary and conflicting strategies. These networks are changing
the face of the women’s movement and are creating a space for dialogue about the interplay of
religious identity and gender within the wider polity (Nida Kirmani’s study in the RaD
Programme).

Religions and Development Research Programme, University of Birmingham and Indian
Institute of Dalit studies in association with Manuski, Pune organized a one day workshop to
discuss the above questions further in the light of the following research studies conducted in
India.

Relationships between religious values and development concepts and practices: FBO
Interventions on education

The development activities, values and performance of FBOs and NGOs

The role of faith communities in contemporary social movements

Sessions and Discussions
I. Inaugural Session
Chair: Dh. Lokmitra, Founder President, Jambudvipa Trust
Welcome and Introduction to the Workshop:
Surinder S. Jodhka, Country Coordinator
(India), RaD

Prof. Surinder S. Jodhka in his introductory speech
gave a brief background of the project and
explained how researches in India addressed the
questions of religions and development. He noted
that Indian scholarship tended to look at religion
and development separately since development was
considered more in the form of economic sense; per
capita income, for instance. It is also true that in
India religion is not talked about on open platforms,
perhaps due to the experiences of partition in 1947,
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together it would produce communalism, he added. Development was always seen from a
secular view point where religion had no role to play.

Taking Sachar committee report as an entry point, the project attempted to look at development
as a process of inclusion of religious and caste groups, who have been suffering from a
‘development deficit’. The three studies carried out in Maharashtra broadly looked at the role of
Faith Based Organisations in development. The studies specifically examined role of FBOs in
education and mobilizing people.

He welcomed everyone to the workshop and stressed the importance of dissemination of these
studies in the context of the need of evidence based research for policy formulations and
meaningful feedback from the community.

Religious Values and Development: Concepts and Practices by Zara Ramsay

The study attempted to compare Buddhist values and notion of development among Tibetan
Buddhists at Dharmasala and Ambedkarite Buddhists in Pune.

The study conducted among
Ambedkarite Budhist in
Pune showed that caste is
still a major obstacle to
development. They look at
Buddhism more as the
religion of Justice, of human
rights, and social change. It
is more focused on practical
ethical system and not much
about spirituality. But still
the people who embraced
Buddhism have not become
‘completely Buddhist’ as
their Hindu identity persists
behind closed doors.
Therefore, for them
Buddhism is a political
image. Religious identity as -

Buddhist has become way of accessing the resources through FBO and other development
projects. The study highlighted the messages such as “Buddhism erases castes”, “we are poor
because of the caste system” and “Buddhism opens doors towards the development
opportunities” which were heard from people.




Field study conducted in Dharmasala highlighted that the primary development concern of
Tibetan Buddhist was independence of Tibet, though basic problems such as food and shelter
persisted. Here faith is something that gives them strength to fight for independence even in
exile. The study further posed the critical question that independence being the priority question
for Tibetan Buddhists and associated NGOs, whether would it stop them from focusing other key
developmental concerns of the refugees?

Drawing from the fieldwork in Pune and Dharmasala, the study summarized that Budhism and
Development have very different relationships with each other depending on the social and
political circumstances. She argued that the research on religion and development therefore must
always be context specific.

Session I1: Role of Religion in Contemporary Social Movements by Surinder S. Jodhka
Chair: Rajeshwari Deshpande

Prof. Jodhka presented the findings of the comparative study of Dalit movements in Punjab and
Maharashtra that he conducted as part of the research programme. The study specifically looked
at the Ad Dharm/Revidasi movement among Chamars of Punjab and the movement for neo
Buddhist conversion among Mahars of Maharashtra.

The ad-dharma movement was started by Mangooram in Punjab in 1920. Mangooram himself
was a Dalit who got secular education and exposure in the US. During 1920’s and 1930’s ad-
dharma movement was emerged as a separate religious community in Jalandhar, Punjab.
Around 80% chamars from Punjab listed themselves as ad-dharmis in 1931 census. Later, it took
a new form and known as the Ravidasi movement. They stated themselves identifying as a
separate religious group and founded own Deras. With the support of Ravidasi Diaspora in
Western countries, they engaged in development activities by establishing schools and hospitals.
The Buddhist movement in Maharashtra was initiated by Dr. B. R. Ambedkar, who was also a
product of colonial education. The new religious and social identity increased their sense of self
confidence and even mobilized them politically to negotiate with state actors. Like Ravidais,
they have also established educational institutions through a network of faith based and
community based organizations.

The study also drew following comparisons:

Both are not merely religious movements; but advocated for social and economic mobility and
engaged in actively in the field of development. However, both the movement looked at Religion
as an instrument

Both movement realized that it does not long last with secular identity and imagined an
alternative community with a distinct religious identity
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Both the movements have a modern imagination and stressed on Communitarian aunotnomisation.

Discussions

Prof. Suhas Palshikar while
discussing the paper invited
attention to the following
questions.

e Are faith based organizations social
movements?

e Do they have political
potentials?

e Can FBO be a democratic
organization and can they do the
mobilization?

e Is FBO merely a product of
middle class?

e Isthere any space and relevance
identity politics with the FBO?

of

Session I11: FBOs and Education in Maharashtra by Martin Rew (Presented by Zara
Ramsay)

Chair: Prof. Suhas Palshikar, University of Pune
The study highlighted following major findings:



Government Schools

SC/ST’s children’s enrollment in schools is still very low in India as well as in Maharashtra
20% children going to school are from the lowest income group

Despite the demands from NGOs to improve infrastructure facilities in the school , the State does
not seem to listen to NGOs

Teachers in schools are not motivated and they discriminate against Dalit children and do not
teach properly in schools

Schools run by FBOs

Christian schools conveying the Christian message

Muslim schools are becoming more religious

Massive increase in size of FBOs

School s run by Hindu organizations

Sadhu wasvani right wing but they call themselves as secular; however, the study highlighted
that they are not secular

Hindu middle class engagement

Charity approach or service just to help people

Discussions

Prof. Rajeshwari Deshpande while discussing the paper
noted that following aspects could be discussed in the
report.

Role of the state with the educational system and right
to education as a fundamental right

. Article (29) and (30) of the Indian Constitution, which
talks about the religious association

Limited role or spread of NGOs as Only 18% of the
secondary education system is covered by NGOs
Nature of organization and Cultural politics of the
organizations which are involved in developmental
activities

Detailed pedagogy practices in the schools that are run
by FBOs

Concluding Session:
The workshop concluded with an open discussion.

The potential of FBOs as the agent of development and change was a major area of discussion.
Many participants expressed their concern on the ‘agenda’ of FBOs and noted that right wing
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FBOs have a strong agenda of Hindutva in their engagements. One participant highlighted that
FBOs’ engagements in education should be looked at carefully as they can use it as an effective
medium for professing their ideology. Some respondents, however, emphasized that FBOs are
network building and strengthening organsiations, which can engage with questions of
development meaningfully, taking the examples of organizations like Jambudvipa and Manuski.
Prof. Jodhka while responding to the questions noted that FBOs are not a homogenous category
and religious values might play its role in it. He also emphasized that FBOs are not a valid
sociological category and there is a need of more research on it.

Many participants responded to the argument “movements used religion as an instrument for
mobilization” that Prof. Jodhka made in his presentation. Major reference in the discussion was
to the Neo-Buddhist movement, which was pioneered by Ambedkar in Maharashtra. Some of
the participants noted that Ambedkar embarked Buddhism as an alternative to Hinduism. Prof.
Jodhka clarified his argument further and noted that the new religious identity in fact
strengthened the movement.

Prof. Jodhka thanked all participants and especially Dh. Lokmitra, Prof. Suhas Palshikar, Prof.
Rajeshwari Deshpande for attending the workshop and contributing to the discussions. He also
thanked Manuski team who did the excellent job of coordination.
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List of Participants

Sl Name Address Email/mobile
No.
1. Vijay V. Sonkamble | Mumbai 9730763621
9029600550
2. Sweta Bhandare Pune 9730656512
3 Prof. Bodhidhauna Pune University 9423245149
Dipan Kaur
4. Ratnasambhav Bhaja, Pune 9420881780
5. Alokshree Mumbai+UK 9763268057
6. Amiteaurh Amarawati 9011179853
7. Suchandra Bhaja 9423082753
8. Sunil Bhaja 9421224213
9. Sobin George I1DS, New Delhi 9868343106
10. | Raziya Patel Indian Institute of 9823074054
education, Karve Road
11. | Maitreyanath Manuski, Pune 9422082687
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12. | Anandshakya Gujarat 9426218205
13. | Abhyaraja Virhrantwadi, Pune 9766290953
14. | Vanabhadru Pratik Buld. Jaimala 9595959555
Nagar, Pune 9422082688
15. | Mahesh D. Urkude Jai Jawan Nagar, Pune | 9975845292
Mahesh_14feb77@yaho0.co.in
16. | Mrigendra Pratap Dept. of Pali, 9923376593
University of Pune
17. | Vasant Kamble Wai 02167-227856
18. | Zara Ramsaiy UK 9975136550,
zararamsaiy@gmail.com
19. | Lokmitra Jambudvipa, Pune
20. | Karuna Virhal Karvey Institute, Pune | 9422086033
21. | Surinder S. Jodhka CSS/INU, New Delhi ssjodhka@yahoo.com
22. | Kesharkae C-123, Sarvdhaum, 9822940086
Vivekanand Housing Society, vikeshackae@yahoo.com
Yervada, Pune — 06
23. | Chandrabodbhi Dupodi , Pune 9422082643
chandrabodhi_79@rediffmail.com
24. | Kirtiraj D.C. Bharati Vidhya Peeth 9422504732
25. | Sanjay Tambagade Pune University stambayade@gmail.com
26. | Vivekratna Manuski, Nagpur 9423677677
vivekratna@gmail.com
27. | Ashok Tangade Al KK Plaza, Near 9325056892
Champawati School, Savitriindia@imail.com
Old Nagar Naka, Beed
— 434422
28. | Maria Uesse Manuski, Pune Maria-hesse@t-online.de
29. | Dr. Maitriratna Dapodi (Jeevak), Pune | 9890481327
jeevak@rediffmail.com
30. | Dr. Kanunadipa Dapadi Jivak wkanenadeepe@yahoo.in
31. | Priyadarshi Manuski, Pune
32. | Vaishali Bhandwal Manuski Centre, Pune | 9420627785
kar vaishali23any@gmail.com
33. | Karuprabha Virhantwadi, Laxmi Munda-mune@gmail.com
Township, Phase — I, 9860647324
B-001, Kalas
Virhantwati
34. | Archana Jhosar Manuski, Pune 9923941783
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archana.puja@gmail.com

35. | Madhavi Kamble Manuski Pune Madhavi.manuski@gmail.com
36. | Savita Jadhav Sadhana Institute, Deku | Savitajl@yahoo.com
Road, Pune Sadhana_deku@rediffmail.com
37. | Mahesh Derkar Pune University hoopali@unipune.earnet.in
38 Bhante Sudassan Pune University 9421053372
9371132005
39. | Yumi Katayama Sadashir Peth, Pune 9665242646
Katayana.yumi@gamil.co.in
40. | Dr. Sureati Mumbai amitamati@yahoo.com
(Amitamati)
41. | Vrushali Randhir Nes Wadiya, College of | 9850852020
Commerce Vrishalirandhir@yahoo.co.in
42. | Sachin Jawle Susroad, Pune 9881690609
99sach@gmail.com
43. | Rahul Bhandane Pune, Yerowada 9503935399
44. | Pradip P. Bansal Pune 9763824496
45. | Rasheshyam Jadhav | The Times of India, FC | 9881098169
road Pune radheshyamj@gmail.com
46. | Delia Mana Lohegaon Shalom2000@rediffmail.com
47. | Tulsidas Ganvir NTI, Nagpur tganvir@gmail.com
08087260267
48. | Imam Shaikh Vishrant wadi, Pune
49. | Amrapali Wasnik Vishrant Wadi, Pune wsamrapali@gmail.com
9423209722
50. | Murzban Jal 14 Salisbly Park, Pune | murzbanjal@hotmail.com
9224024224
51. | Prof. Sukas University of Pune sukaspalshikan@gmail.com
Palshikar
52. | Prof. Rajeshwari University of Pune rajeshwarid@unipune.ernet.in
Deshpande
53. | Prof. Sanghratna University of Pune 9922433612
Sonawane 9921243295
sanghratna@gmail.com
54. | Dr. Harsh Jagzap University of Pune harsh@unipune.ernet.in
55. | Waghmare Keshav Karnal Yang School Gargi-matei@rediffmail.com
Yexod 9422244509
56. | Muni Sangavi Pune — 27 9372272229
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